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Converting Myanmar Old Date to Western Reckoning and Back 

There is an exact time of the birth of the great Arahant Sun Lun Sayadaw. Sun Lun Sayadaw, according 
to his biography, was born at: 

"6 hours, 1 pada, 6 bljana, 4 pyan, and 1 khaya." 

What time could this be in the western count? 

• 1 Myanmar day = 60 Myanmar hours / 240 padas / 3600 bljanas / 21600 pyans / 216000 khayas. 

• 1 Myanmar hour = 4 padas / 60 bljanas / 360 pyans / 3600 khayas // 0.017 Myanmar day. 

• 1 pada = 15 bljanas / 90 pyans / 900 khayas // 0.25 Myanmar hour / 0.0042 Myanmar day. 

• 1 bljana = 6 pyans / 60 khayas // 0.07 pada / 0.017 Myanmar hour / 0.000278 Myanmar day. 

• 1 pyan = 10 khayas // 0.17 bljana / 0.01 pada / 0.0028 Myanmar hour / 0.0000467 Myanmar day. 

In the Western reckoning, there is: 

• 1 day = 24 hours / 1440 minutes / 86400 seconds / 86400000 miliseconds. 

• 1 hour = 60 minutes / 1440 seconds / 1440000 miliseconds // 0.0417 day. 

• 1 minute = 60 seconds / 60000 miliseconds // 0.0167 hour / 0.000696 day. 

• 1 second = 1000 miliseconds // 0.0167 minutes / 0.00028 hour / 0.0000116 day. 


Now because the western system is sexagesimal, not decimal, we have to convert the day into minutes 
or better seconds to count the Burmese hour-length correctly. 86400 seconds divided by 60 is 1440. 1440 is 
the number of seconds that make up one Burmese hour. We can further divided by sixty to get minutes - 
24. One Burmese hour therefore lasts 24 western minutes. 

• Pada is a quarter of the hour, therefore 6 minutes. 

• Bljana is a fifteenth of pada, hence 24 seconds (6 minutes is 360 seconds, and that divided by fifteen 
is 24). 

• Pyan is a sixth of bljana, so 4 seconds. 

• Khaya is a tenth of pyan, hence 0.4 seconds (900 miliseconds). 

• One western hour contains 2.5 Burmese hours; or 10 padas, 150 bljanas, 900 pyans, or 9000 khayas. 

• One minute is 0.0417 of Myanmar hour; or 0.017 pada, 2.502 bljanas, 15.012 pyans, or 150.12 khayas. 

• One second is 0.000695 of Myanmar hour; or 0.00278 pada, 0.0417 bljana, 0.2502 pyan, or 2.502 khayas. 
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According to the western time count, the day starts some time in the "midnight", at 0 o'clock. However, 
the Burmese time counting starts somewhere around the dawn/sunset, and generally is accepted that it 
shouold be around 6 am of western counting. 

"6 hours, (one) complete pada, 6 bljanas, 4 pyans, (and) 1 khaya" means 

- Myanmar 6 hours = in western minutes 24 x 6 = 144 / in hours 2 hours 24 minutes. 

- 1 pada = 6 minutes. 

- 6 bljanas = In seconds 24 x 6 = 144 seconds / in minutes 2 minutes and 24 seconds. 

- 4 pyans = 16 seconds 

- 1 khaya = 0.4 seconds. 

If we add to the 6 am the 2 hours and 24 minutes, 6 minutes, 2 minutes and 24 seconds, 16 seconds, 
and also 0.4 second, we get: 

In the western time recknoning Sun Lun Sayadaw was born in the morning at 8 hours, 32 minutes, and 40.4 
seconds. 

(Written with help of Ko Aung Ko Ko Oo. Thank you. © ) 
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Sangarava Sutta - Discourse to Sangarava 


Parth Two: The Three Similes on Kindling Fire 


477. "So kho aham, bharadvaja, kimkusa/agavesi 
anuttaram santivarapadam pariyesamano magadhesu 
anupubbena carikam caramano yena uruve/a 
senanigamo tadavasarim. 

477. "Then, Bharadvaja, I was searching what was 
skilful, the supreme word (/"Enlightenment") of the 
ultimate peace, and as (I) was journeying on a gradual 
journey in (the kingdom of) Magadha, (I) settled there 
where was the Uruvela (Forest) (in) the Village Sena. 

Tatthaddasam ramaniyam bhumibhagam, pasadikanca 
vanasandam, nadinca sanda ntim setakam supatittham 
ramaniyam, samanta ca gocaragamam. 

There I saw a charming piece of land, with gorgeous 
forests 1 , flowing pure (and) well located charming river 
(Neranjara) as well, with an alms-providing village all 

around. 

Tassa mayham, bharadvaja, etadahosi - 'ramaniyo vata, 
bho, bhumibhago, pasadiko ca vanasando, nadi ca 
sandati setaka supatittha ramaniya, samanta ca 

gocaragamo. 

Then, Bharadvaja, it occurred to me: "Friend, indeed 
charming (is this) piece of land, with gorgeous forests 
and the flowing pure (and) well located charming river, 
with an alms-providing village all around. 

A/am vatidam kulaputtassa padhanatthikassa 
padhanaya'ti. 

Oh, certainly this is for a clansman keen on making 
effort in order that (he) makes effort. 

So kho aham, bharadvaja, tattheva nisidim - 'aiamidam 
padhanaya'ti. 

Then I, Bharadvada, indeed sat down right there - "Oh, 
this (place) is (suitable) for making effort." 


MNA 26. Pasarasisuttavannana 

Commentary for MN 26. Discourse on the Variety of 

Fetters 

279. Yena uruve/a senanigamoti ettha uruve/ati 
mahaveta, mahavaiikarasiti attho. 

279. "Where was the Uruvela (Forest) in the Village 

Sena" (has the) meaning that there "Uruvela" is of 
abundant sand, of a large heap of sand. 

At ha va uruti va/ika vuccati; ve/ati mariyada, 

ve/atikkamanahetu ahata uru uruve/ati evamettha attho 

datthabbo. 

Or in other way, ”uru" means sand; "ve/a" is boundary 
(of morality), (therefore) "uruve/a" means the sand 
brought because of transgressing the boundary (of 
morality); thus the meaning should be known. 

Atite kira anuppanne buddhe dasasahassa ku/aputta 
tapasapabbajjam pabbajitva tasmim padese viharanta 
ekadivasam sannipatitva katikavattam akamsu - 

In fact, in the past, before the Buddha was born, ten 
thousand clansmen went forth (from home) to become 
ascetics, and after going forth they stay in that region. 
One day they assembled and made an agreement: 

"kayakammavacikammani nama paresampi pakatani 
honti, manokammam pana apakatam. 

"The so called 'action by body' and 'action by speech' 
are evident even to others, the "action by mind' is 

however not evident. 

Tasma yo kamavitakkam va byapadavitakkam va 
vihimsavitakkam va vitakketi, tassa anno codako nama 
natthi; 

Therefore, whoever thinks the thought of sensual 
pleasures, or the thought of anger, or the thought of 
harm, noone other will be an accuser as such, 


1 vana (= forest), sanda (= aggregation, group). It is therefore a group of forests, or a large forested area. 
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so attanava attanam codetva pattaputena valikam 
aharitva imasmim thane akiratu, idamassa 

dandakamma "nti. 

(hence) he himself will accuse himself, bring sand in a 
leaf-basket (and) empty (it) in this place - this is the 
work of punishment for him." 

Tato patthaya yo tadisam vitakkam vitakketi, so tattha 
pattaputena valikam akirati, evam tattha anukkamena 
mahavaiikarasi jato. 

Beginning since then, whoever thought that kind of 
thought, he emptied there sand from a leaf-basket, 

(and) thus there gradually arose a large heap of sand. 

Tato tam pacchima janata parikkhipitva 
cetiyatthanamakasi; tam sandhaya vuttam - "uruvelati 
mahaveia, mahavaiikarasiti attho"ti. 

After that, the later generations surrounded (that place) 
and made (it) a sacred place; it is (therefore) told in 
connection to that: "'Uruvela' is of abundant sand, 
meaning there was a large heap of sand." 

Tameva sandhaya vuttam - "atha va uruti vaiika 
vuccati, veiati mariyada. 

Even in connection with that it is said: "In other way, 

’uru' means sand; 'vela' is boundary (of morality). 

Veiatikkamanahetu ahata uru uruvelati evamettha attho 

datthabbo'U 

(therefore) "uruvela" means the sand brought because 
of transgressing the boundary (of morality); thus the 
meaning should be known." 


Senanigamoti senaya nigamo. 

"Village Sena" is the village of army. 

Pathamakappikanam kira tasmirn thane senaniveso 
ahosi; 

In fact, for the (people) of the first aeon (out of five in 
this world) in (this) place there was the residence of the 

army. 

tasma so padeso senanigamoti vuccati. "Sena ni- 
gamo "tipi pa tho. 

Therefore, that area is called "Village Sena". 2 

Senani nama sujataya pita, tassa gamoti attho. 

Senani (is also) called the father of Sujata, the meaning 
(of Village Sena") is (to be understood as) his village. 3 

Tadavasarinti tattha osarim. 

"I settled there" means I entered. 

Ramaniyam bhumibhaganti 
supupphitananappakarajaiajathaiajapupphavicittam 
manorammam bhumibhagam. 

"Charming piece of land" means abundant in flowers, 
diverse flowers growing in different ways from ground 
and water, enchanting piece of land. 

Pasadikahca vanasandanti morapihchakaiapasadisam 
pasadajanana vanasandahca addasam. 

"With gorgeous forests" means I saw forests arousing 
joy, like a bundle of peacock's feathers. 

Nadihca sandantinti sandamanahca 

manikkhandhasadisam vimalanJIasJtalasalilam 

nerahjaram nadim addasam. 

"The flowing river" means I saw the Neranjara river, 
perfect blue, cool (and) pure, like a lump of a gem. 

Setakanti parisuddham nikkaddamam. 

"Pure" means clean, without scum. 

Supatitthanti anupubbagambhirehi sundarehi titthehi 
upetam. 

"Well located" means complete in beautiful 
embankments (entering) gradually in the depth (of the 
river). 

RamanJyanti rajatapattasadisam vippakinnavaiikam 
pahutamacchakacchapam abhiramadassanam. 

"Charming" means fascinating view of (the river) with 
scattered sand like a silver coin, (and) abundance of fish 
(and) tortoise. 


2 Because the army didn't reside there any more, and because of the ambiguity of the name I keep the Pali name to 
prevent readers from confusion. 

3 The lady Sujata was the first person to bring meal (milk-rice) to the bodhisatta after he gave up his austere 
practices. 
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Samanta ca gocaragamanti tassa padesassa samanta 
avid ure gamanagamanasampannam 
sampattapabbajitanam suiabhapindam gocaragamanca 

addasam. 

"Alms-providing village all around" means all around 
that area, nearby, I saw an alms-providing village of 
easily gained meal (/"lump") for (any) arrived recluses, 
with many coming (and) going (people). 

Aiam vatati samattham vata. 

"Oh, certainly" means certainly to succeed. 

Tattheva nisidinti bodhipaiiahke nisajjam sandhayaha. 

"Sat down right there" was said because (the 
bodhisatta) sat down in the Enlightenment posture. 

Uparisuttasmihhi tatthevati dukkarakarikatthanam 
adhippetam, idha pana bodhipaiiahko. 

In the discourse further (/"above") by "right there" is 
intended the beginning of austere practices, here is 
(however meant) the Enlightenment posture 
(/"throne"). 4 

Tenaha - "tattheva nisidi"nti. 

Therefore (the bodhisatta) said: "I sat down right 

there." 

Aiamidam padhanayati idam thanam padhanatthaya 

samatthanti evam cintetva nisidinti attho. 

"Oh, this (place) is (suitable) for making effort" means 
"this place is (bringing) success in making effort", 
meaning "I thought in that way and sat down." 


Apissu mam, bharadvaja, tisso upama patibhamsu 
anacchariya pubbe assutapubba. 

Then, Bharadvaja, occurred to me (in my mind) indeed 
three similes repeatedly amazing, never heard before: 

"Seyyathapi, bharadvaja, aitam kattham sasneham 

udake nikkhittam. 

"Suppose, Bharadvaja, that sticky wet wood is kept in 

water. 

Atha puriso agaccheyya uttararanim adaya - 'aggim 
abhinibbattessami, tejo patukarissami'ti. 

Then a man would come, and taking a kindling stick (he 
would think): "I will kindle fire, I will make fire appear." 

Tam kirn mahhasi, bharadvaja, api nu so puriso amum 

a Ham kattham sasneham udake nikkhittam uttararanim 

adaya abhimanthento aggim abhinibbatteyya, tejo 
patukareyya "ti? 

What do you think about that, Bharadvaja, would that 
man indeed, taking a kindling stick, (really) kindle fire 
on that sticky wet wood kept in water; would he make 
fire appear? 

"No hi dam, bho gotama. 

"Indeed, (I do) not (think) that, friend Gotama. 

Tam kissa hetu? 

What is the reason for that? 

Aduhhi, bho gotama, aiiam kattham sasneham, tahca 
pana udake nikkhittam; yavadeva ca pana so puriso 
kitamathassa vig ha tassa bhagi assa'tt 

Friend Gotama, indeed, this kind of sticky wet wood 
that, moreover, is however kept in water, will be 
however only the cause of that man's exhaustion (and) 
suffering. 

"Evameva kho, bharadvaja, ye hi keci samana va 
brahmana va kayena ceva cittena ca kamehi 
avupakattha viharanti, 

"Exactly so, Bharadvaja, those certain ascetics or 
brahmins, who indeed stay undetached by their body 
and mind from sensual pleasures, 


4 This is the commentary for Pasarasi Sutta (MN 26). There this means that the bodhisatta is going to sit down under 
the Bodhi tree and attain Buddhahood. In our Sangarava Sutta (MN 100), as well as in the Mahasaccaka Sutta (MN 
36) it however implies the bodhisatta will engage in austere practices. Here in MN 100. Sangarava Sutta the 
bodhisatta will sit down under the Bodhi tree later in the text. The MN 36. Mahasaccaka Sutta's Commentary for 
"tattheva nisidim" explains in relation to the bodhipaiiahka meaning in MN 26. vs. MN 36 (& MN 100)- "Ayam pana 
viseso, tattha bodhipaiiahke nisajja, idha dukkarakarika. "= "This is however the difference, there (i.e. in MN 26) the 
sitting was in the Enlightenment posture, here (i.e. in MN 36) in order to engage in austere practices." 
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yo ca nesam kamesu kamacchando kamasneho 
kamamuccha kamapipasa kamaparijaho so ca ajjhattam 
na suppahlno hod n a suppadppassaddho, 

Whose desire for sensual pleasures, the affection 5 by 
sensual pleasures, the infatuation for sensual pleasures, 
the thirst for sensual pleasures, the fever for sensual 
pleasures, is also not well suppressed internally by 
them, not well allayed, 

opakkamika cepi te bhonto samanabrahmana dukkha 
dbba khara katuka vedana vedayand, abhabbava te 
hanaya dassanaya anuttaraya sambodhaya. 

And those sirs ascetics (and) brahmins then when 
torturing (themselves) further experience painful, sharp, 
harsh, bitter feelings, (and) they are indeed incapable of 
knowledge (and) vision of the ultimate full 

Enlightenment. 

No capi te bhonto samanabrahmana opakkamika 
dukkha dbba khara katuka vedana vedayand abhabbava 
te hanaya dassanaya anuttaraya sambodhaya. 

But even if those sirs ascetics (and) brahmins further do 
not torture (themselves) to experience painful, sharp, 
harsh, bitter feelings, they will still be incapable of 
knowledge (and) vision of the ultimate full 

Enlightenment. 

Ayam kho mam, bharadvaja, pathama upama padbhasi 
anacchariya pubbe assutapubba. 

This first simile, Bharadvaja, indeed occurred to me, 
repeatedly amazing, never heard before. 


MNA 36. Mahasaccakasuttavannana 

Commentary to MN 36. Greater Discourse to Saccaka 

374. AHakatthand a! lam udumbarakattham. 

374. "Wet wood" means wet fig wood. 

Sasnehand sakhiram. 

"Sticky" means "clammy". 

Kamehid vatthukamehi. 

"From sensual pleasures" means pleasures of the (five) 
sensual objects. 6 

A vupakatthad anapagata. 

"Undetached" means not abandoned. 

KamacchandodadJsu kilesakamova chandakaranavasena 

chando. 

In "desire for sensual pleasures" etc. the desire (is 
meant) as the desire that creates the sensual-desire 

defilement. 

Sinehakaranavasena sneho. 

Because it creates affection, (it is) affection. 

Mucchakaranavasena muccha. 

Because it creates infatuation, (it is) infatuation. 

Pipasakaranavasena pipasa. 

Because it creates thirst, (it is) thirst. 

Anudahanavasena parijahod veditabbo. 

Because it follows (and) burns, it is fever; (thus) it 

should be known. 

Opakkamikad upakkamanibbatta. 

"Torturing (themselves)" means (the feelings) arisen 
due to austere practices. 

Nanay a dassanaya anuttaraya sambodhayad sabbam 
iokuttaramaggavevacanameva. 

"Of knowledge (and) vision of the ultimate full 
Enlightenment" means simply all interpretations of 
supramundane Path. 


Literally "stickiness", "moistness". 

6 1.e. pleasant sights, sounds, smells, tastes, and bodily contacts. According to AN 1 1.1. Rupadivaggo, the Buddha 
said: "Monks, I do not find any other sight that stays enthralling man's mind than what is this, monks, the sight of a 
woman." (The same is for sound, smell, taste, and bodily contact with/of a woman.) The Buddha there says the same 
for women in relation to men. 
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Idam panettha opammasamsandanam - a Harp sakhlram 
udumbarakattham viya hi kiiesakamena vatthukamato 
anissatapuggaia. 

This is there then the explanation (/"combinaton") of 
the simile - indeed, like the wet sticky fig wood (they 
are) people not free from the (five) objects of sensual 
pleasures by the sensual-desire defilement. 

Udake pakkhittabhavo viya kiiesakamena tintata; 

Like when (the wood) is thrown in water, (the people) 
are wet by the sensual-desire defilement. 

manthanenapi aggino anabhinibbattanam viya 
kiiesakamena vatthukamato anissatanam opakkamikahi 
vedanahi iokuttaramaggassa anadhigamo. 

Like even by drilling (the kindling stick in the wet wood) 
the fire won't get kindled, there is no attainment of 
supramundane Path by torturing (practices) for those 
not free from (five) objects of sensual-pleasures by the 

defilement of sensual-desire. 

Amanthanenapi aggino anabhinibbattanam viya tesam 
puggaianam vinapi opakkamikahi vedanahi 
iokuttaramaggassa anadhigamo. 

Like even by not drilling (the kindling stick in the wet 
wood) the fire won't get kindled, there is no attainment 
of supramundane Path for those persons even without 
the feelings from (self-)torturing (practices). 


478. "Aparapi kho mam, bharadvaja, dutiya upama 
patibhasi anacchariya pubbe assutapubba. 

478. "Then, Bharadvaja, indeed another, second simile 
occurred to me (in my mind), repeatedly amazing, never 

heard before. 

Seyyathapi, bharadvaja, allam kattham sasneham araka 
udaka thale nikkhittam. Atha puriso agaccheyya 
uttararanim adaya -'aggim abhinibbattessami, tejo 
patukarissanm'ti. 

Suppose, Bharadvaja, that sticky wet wood is kept 
further from water, on the land. Then a man would 
come, and taking a kindling stick (he would think): "I 
will kindle fire, I will make fire appear." 

Tam kirn manhasi, bharadvaja, api nu so puriso amum 

allam kattham sasneham araka udaka thale nikkhittam 

uttararanim adaya abhimanthento aggim 
abhinibbatteyya tejo patukareyya"ti? 

What do you think about that, Bharadvaja, would that 
man indeed, taking a kindling stick, (really) kindle fire 
on that sticky wet wood kept further from water, on the 
land; would he make fire appear? 

"No hidarp, bho gotama. 

"Indeed, (I do) not (think) that, friend Gotama. 

Tam kissa hetu? 

What is the reason for that? 

Adunhi, bho gotama, allam kattham sasneham, kincapi 
araka udaka thale nikkhittam; yavadeva ca pana so 
puriso kilamathassa vighatassa bhagT assa'U 

Friend Gotama, indeed, this kind of sticky wet wood 
that, although even kept further from water, on the 
land, will be however only the cause of that man's 
exhaustion (and) suffering. 

"Evameva kho, bharadvaja, ye hi keci samana va 
brahmana va kayena ceva cittena ca kamehi vupakattha 
viharanti, 

"Exactly so, Bharadvaja, those certain ascetics or 
brahmins who indeed stay detached from sensual 
pleasures by both (their) body and mind, 

yo ca nesam kamesu kamacchando kamasneho 
kamamuccha kamapipasa kamaparijaho so ca ajjhattam 
na suppahTno hoti na suppatippassaddho, 

Whose desire for sensual pleasures, the affection by 
sensual pleasures, the infatuation for sensual pleasures, 
the thirst for sensual pleasures, the fever for sensual 
pleasures, is (however) not well suppressed internally 
by them, not well allayed, 

opakkamika cepi te bhonto samanabrahmana dukkha 
tibba khara katuka vedana vedayanti, abhabbava te 
nanaya dassanaya anuttaraya sambodhaya. 

And those sirs ascetics (and) brahmins then when 
torturing (themselves) further experience painful, sharp, 
harsh, bitter feelings, (and) they are indeed incapable of 
knowledge (and) vision of the ultimate full 

Enlightenment. 
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No cepi te bhonto samanabrahmana opakkamika 
dukkha tibba khara katuka vedana vedayanti, 
abhabbava te nanaya dassanaya anuttaraya 
sambodhaya. 

But even if those sirs ascetics (and) brahmins further do 
not torture (themselves) to experience painful, sharp, 
harsh, bitter feelings, they will still be incapable of 
knowledge (and) vision of the ultimate full 

Enlightenment. 

Ayam kho mam, bharadvaja, dutiya upama patibhasi 
anacchariya pubbe assutapubba. 

This second simile, Bharadvaja, indeed occurred to me, 
repeatedly amazing, never heard before. 


Dutiyaupamapi iminava nayena veditabba. 

Even the second simile should be known exactly in this 
way (mentioned above). 

Ayam pana viseso, purima saputtabhariyapabbajjaya 

upama; 

However, this is the difference - formerly (it was) a 
simile for recluseship with wife (and) children; 

pacchima brahmanadhammikapabbajjaya. 

The later (simile was) for the recluseship of proper 

brahmins. 


479. "Aparapi kho mam, bharadvaja, tatiya upama 
patibhasi anacchariya pubbe assutapubba. 

479. "Then, Bharadvaja, indeed another, third simile 
occurred to me (in my mind), repeatedly amazing, never 

heard before. 

Seyyathapi, bharadvaja, sukkham kattham kolapam 

araka udaka thale nikkhittam. 

Suppose, Bharadvaja, that greaseless dry wood is kept 
further from water, on the land. 

Atha puriso agaccheyya uttararanim adaya - 'aggim 
abhinibbattessami, tejo patukarissamT'ti. 

Then a man would come, and taking a kindling stick (he 
would think): "I will kindle fire, I will make fire appear." 

Tam kirn mannasi, bharadvaja, api nu so puriso amurp 
sukkham kattham kolapam araka udaka thale nikkhittam 
uttararanim adaya abhimanthento aggim 
abhinibbatteyya, tejo patukareyya"ti? 

What do you think about that, Bharadvaja, would that 
man indeed, taking a kindling stick, (really) kindle fire 
on that greaseless dry wood kept further from water, on 
the land; would he make fire appear? 

"Evam bho gotama. 

"(I think) so, friend Gotama. 

Tam kissa hetu? 

What is the reason for that? 

Adunhi, bho gotama, sukkham kattham kolapam, tanca 
pana araka udaka thale nikkhitta"nti. 

Friend Gotama, indeed, this (is) a kind of greasless dry 
wood, moreover (it) is kept further from water, on the 

land. 

"Evameva kho, bharadvaja, ye hi keci samana va 
brahmana va kayena ceva cittena ca kamehi vupakattha 
viharanti, 

"Exactly so, Bharadvaja, those certain ascetics or 
brahmins who indeed stay detached from sensual 
pleasures by both (their) body and mind, 

yo ca nesarp kamesu kamacchando kamasneho 
kamamuccha kamapipasa kamaparilaho so ca ajjhattarp 
suppahTno hoti suppatippassaddho, 

Whose desire for sensual pleasures, the affection by 
sensual pleasures, the infatuation for sensual pleasures, 
the thirst for sensual pleasures, the fever for sensual 
pleasures, is internally well suppressed by them, well 
allayed, 

opakkamika cepi te bhonto samanabrahmana dukkha 
tibba khara katuka vedana vedayanti, bhabbava te 
nanaya dassanaya anuttaraya sambodhaya. 

And those sirs ascetics (and) brahmins then when 
torturing (themselves) also (because they) experience 
painful, sharp, harsh, bitter feelings, they are indeed 
capable of knowledge (and) vision of the ultimate full 
Enlightenment. 
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No cepi te bhonto samanabrahmana opakkamika 
dukkha tibba khara katuka vedana vedayanti, bhabbava 
te nanaya dassanaya anuttaraya sambodhaya. 

But even if those sirs ascetics (and) brahmins further do 
not torture (themselves) to experience painful, sharp, 
harsh, bitter feelings, they will still be capable of 
knowledge (and) vision of the ultimate full 

Enlightenment. 

Ayam kho mam, bharadvaja, tatiya upama patibhasi 
anacchariya pubbe assutapubba. 

This third simile, Bharadvaja, indeed occurred to me, 
repeatedly amazing, never heard before. 

Ima kho mam, bharadvaja, tisso upama patibharpsu 
anacchariya pubbe assutapubba. 

These three similes, Bharadvaja, indeed occurred to me, 
repeatedly amazing, never heard before. 


376. Tatiyaupamaya kolapanti chinnasineham nirapam. 

376. In the third simile "greaseless" means void of 
stickiness, without moisture. 

Thale nikkhittanti pabbatathale va bhumithale va 

nikkhittam. 

"Kept on the land" means kept either on the surface of 
a mountain, or on the surface of land. 

Etthapi idarn opammasamsandanam - 
sukkhakolapakattham viya hi kilesakamena 
vatthukamato nissatapuggala, araka udaka thale 
nikkhittabhavo viya kilesakamena atintata. 

There, indeed, is this explanation (/"combination") for 
the simile: like the greaseless dry wood, the persons 
devoid of the sensual-desire defilement, (devoid) of the 
(five) objects of sensual pleasure, are not wet by the 

sensual-desire defilement. 

Manthanenapi aggino abhinibbattanam viya 

kilesakamena vatthukamato nissatanam 

abbhokasikanesajjikadivasena opakkamikahipi vedanahi 
lokuttaramaggassa adhigamo. 

Like kindling fire by the kindling stick, there is indeed 
attainment of the supramundane Path for those devoid 
of sensual-desire defilement, (devoid) of the (five) 
objects of sensual pleasure, even by the torturing 
feelings from the (ascetic practices) such as (dwelling 
under) open space (or) the sitter's (practice, i.e. 
refraining from lying down). 

Annassa rukkhassa sukkhasakhaya saddhim 
ghamsanamatteneva aggino abhinibbattanam viya 
vinapi opakkamikahi vedanahi sukhayeva patipadaya 
lokuttaramaggassa adhigamoti. 

Just like is fire kindled even just by rubbing with a dry 
branch of another tree, (there is) attainment of the 
supramundane Path even for (those) without (the 
experience) of torturing feelings, even by a comfortable 
practice. 

Ayam upama bhagavata attano atthaya ahata. 

This simile occurred (/"was brought") for the purposes 

of the Exalted One. 


May all beings be happy and healthy © 
monk Sarana 
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Saiigarava Sutta - Rozprava Sahgaravovi 

Cast Druha: Tri Podobenstvf o Ohni 


477. "So kho aham, bharadvaja, 
kimkusalaga vest anuttaram 
santivarapadam pariyesamano 
magadhesu anupubbena carikam 
caramano yena uruvela senanigamo 

tadavasarim. 

477. "Then, Bharadvaja, I was 
searching what was skilful, the 
supreme word (/"Enlightenment") of 
the ultimate peace, and as (I) was 
journeying on a gradual journey in 
(the kingdom of) Magadha, (I) 

settled there where was the Uruvela 

(Forest) (in) the Village Sena. 

477. "A tak, Bharadvadzo, jsem 
hledal to, co bylo dovedne, to 
nejvyssi slovo (/"Osvfcenf) 
dokonaleho klidu, a kdyz jsem 
putoval na postupne ceste v 
(kralovstvi) Magadha, usadil jsem se 
tarn, kde byl (Les) Uruvela, (ve) 

Vesnici Sena. 

Tatthaddasam ramaniyam 
bhumibhagam, pasadikanca 
vanasandam, nadinca sandantim 
setakam supatittham ramaniyam, 
samanta ca gocaragamam. 

There I saw a charming piece of 
land, with gorgeous forests, flowing 
pure (and) well located charming 
river (Neranjara) as well, with an 
alms-providing village all around. 

Tam jsem videl rozkosnou cast 
zeme, s nadhernymi lesy 7 , take 
tekouci cistou (a) dobre umistenou 
rozkosnou reku (Nerandzara), s 
vesnici poskytujici almuznu (jidlo pro 
mnicha) vsude okolo. 

Tassa mayharn, bharadvaja, 
etadahosi- 'ramaniyo vata, bho, 
bhumibhago, pasadiko ca 
vanasando, nadi ca sandati setaka 
supatittha ramaniya, samanta ca 

gocaragamo. 

Then, Bharadvaja, it occurred to me: 
"Friend, indeed charming (is this) 
piece of land, with gorgeous forests 
and the flowing pure (and) well 
located charming river, with an 
alms-providing village all around. 

Pak mi, Bharadvadzo, vyvstalo tohle 
(v mysli): "Priteli, (tahle) cast zeme 
je opravdu rozkosna, s nadhernymi 
lesy, take tekouci cistou (a) dobre 
umistenou rozkosnou rekou, s 
vesnici poskytujici almuznu vsude 

okolo. 

Alam vatidam kulaputtassa 
padhanatthikassa padhanaya'ti. 

Oh, certainly this is for a clansman 
keen on making effort in order that 
(he) makes effort. 

Vsak je toto zajiste (vhodne) pro 
(zdatneho) usilujiciho muze z rodiny 
k usilovani. 

So kho aham, bharadvaja, tattheva 
nisidim - 'alamidam padhanaya'ti. 

Then I, Bharadvada, indeed sat 
down right there - "Oh, this (place) 
is (suitable) for making effort." 

A tak jsem si, Bharadvadzo, sedl 
prave tarn: "Vsak je toto (misto 
vhodne) pro usilovani." 8 


MNA 26. Pasarasisuttavannana 

Commentary for MN 26. Discourse 
on the Variety of Fetters 

Komentar k MN 26. Rozprava o 

Rozmanitosti Pout 

279. Yena uruvela senanigamoti 
ettha uruvelati ma ha vela, 

mahavalikarasiti attho. 

279. "Where was the Uruvela 

(Forest) in the Village Sena" (has 
the) meaning that there "Uruvela" is 
of abundant sand, of a large heap of 

sand. 

279. "Kde byl (Les) Uruvela ve 

Vesnici Sena" (ma ten) vyznam, ze 
tarn "Uruvela" je vydatneho pisku, 
ohromne hromady pisku. 


7 vana (= les), sanda (= uskupeni, skupina). Je to tedy skupina lesfl, nebo velka zalesnena oblast. 

8 Tipitakadhara Mengun Sajado zminuje ve svem "The Great Chronicle of Buddhas", prel. do aj. U Ko Lay a U Tin 
Lwin, Ti=Ni Publishing Center, 2006; sv.2 cast 1, str.149 : "[ bodhisatta ] si postavil maly pribytek z dostupneho 
palivoveho dreva a listi, a zflstal v lese Uruvela aby se venoval meditaci." 
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Atha va urOti valika vuccati; velati 
mariyada, velatikkamanahetu ahata 

uru uruvelati evamettha attho 

datthabbo. 

Or in other way, "uru” means sand; 
"vela" is boundary (of morality), 
(therefore) "uruve/a" means the 
sand brought because of 
transgressing the boundary (of 
morality); thus the meaning should 

be known. 

Nebo jinak (receno), "uru"mamena 
pisek; "vela" je hranice (etiky), (a 
tak) "uruvela" zna mena pisek 
prineseny kvflli prekroceni hranice 
(etiky); tak by ten vyznam mel byt 
chapany (/" znamy"). 

AtJte kira anuppanne buddhe 
dasasahassa kulaputta 
tapasapabbajjam pabbajitva tasmim 
padese viharanta ekadivasam 
sannipatitva katikavattam akamsu - 

In fact, in the past, before the 

Buddha was born, ten thousand 
clansmen went forth (from home) to 
become ascetics, and after going 
forth they stay in that region. One 
day they assembled and made an 
agreement: 

Ve skutecnosti, v minulosti, pred tim 
nez se Buddha narodil, deset tisic 
muzfl z rodin sli (z domova) do 
bezdomovi aby se stali askety, a po 
tom co sli do bezdomovi, zili v te 

oblasti. Jednoho dne se shromazdili 

a udelali dohodu: 

"kayakammavacJkammani nama 
paresampi pakatani honti, 
manokammam pana a pa kata m. 

"The so called 'action by body' and 
'action by speech' are evident even 
to others, the "action by mind' is 

however not evident. 

"Ty tzv. 'ciny telem' a 'ciny mluvou' 
jsou zjevne i ostatnim, kdezto 'ciny 
mysli' nejsou zjevne. 

Tasma yo kamavitakkam va 
byapadavitakkam va 
vihimsavitakkam va vitakketi, tassa 
anno codako nama natthi; 

Therefore, whoever thinks the 
thought of sensual pleasures, or the 
thought of anger, or the thought of 
harm, noone other will be an 
accuser as such, 

Proto, kdokoliv pomysli myslenku 
smyslne rozkose, nebo myslenku 
hnevu, nebo jak nekomu ublizit 
(/"myslenku ublizeni"), nikdo nebude 
obvihovatelem jako takovym, 

so attanava attanam codetva 

pattaputena valika m aharitva 
imasmim thane akiratu, idamassa 

dandakamma "nti. 

(hence) he himself will accuse 
himself, bring sand in a leaf-basket 
(and) empty (it) in this place - this 
is the work of punishment for him." 

(proto) on sam obvini sebe, prinese 
pisek v kosi z listfi a vysype (jej) na 
tomto miste - toto je pro nej prace 
trestu." 

Tato patthaya yo tadisam vitakkam 
vitakketi, so tattha pattaputena 
vaiikam akirati, evam tattha 
anukkamena mahavaiikarasi jato. 

Beginning since then, whoever 
thought that kind of thought, he 
emptied there sand from a leaf- 
basket, (and) thus there gradually 
arose a large heap of sand. 

Podnaje od tehdy, kdokoliv pomyslel 
ten druh myslenky, vysypal tam 
pisek z kose z listQ, (a) tak tam 
postupne vyrostla velka hromada 
pisku. 

Tato tam pacchima janata 
parikkhipitva cetiyatthanamakasi; 
tam sandhaya vuttam - "uruvelati 
ma ha vela, mahavaiikarasiti attho"ti. 

After that, the later generations 
surrounded (that place) and made 
(it) a sacred place; it is (therefore) 

told in connection to that: "'Uruvela' 

is of abundant sand, meaning there 
was a large heap of sand." 

Po tom pozdejsi generace 
obestoupili (to misto) a udelali (jej) 
posvatnym mistem; je to (tedy) 
receno v (te) spojitosti: "'Uruvela' je 
vydatneho pisku, ohromne hromady 
pisku. 

Tameva sandhaya vuttam - "atha va 
urOti valika vuccati, velati mariyada. 

Even in connection with that it is 

said: "In other way, ’uru' means 
sand; 'vela' is boundary (of 
morality). 

Dokonce ve spojitosti s tim je 
receno: "Nebo jinak (receno), 'uru' 
znamena pisek; 'vela' je hranice 
(etiky). 

Velatikkamanahetu ahata uru 

uruvelati evamettha attho 

datthabbo'U 

(Therefore) "uruvela" means the 
sand brought because of 
transgressing the boundary (of 
morality); thus the meaning should 

be known." 

(A tak) "uruvela" znamena pisek 
prineseny kvflli prekroceni hranice 
(etiky); tak by ten vyznam mel byt 
chapany (/"znamy")." 
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Senanigamoti senaya nigamo. 

"Village Sena" is the village of army. 

"Vesnice Sena" je vesnice armady. 

Pathamakappikanam kira tasmim 
thane senani veso ahosi; 

In fact, for the (people) of the first 
aeon (out of five in this world) in 
(this) place there was the residence 
of the army. 

Vskutku, pro (lidi) prvnfho eonu (z 
peti v tomto svete) bylo na (tomto) 
miste) obydli armady. 

tasma so padeso senanigamoti 
vuccati. "Senani -gamo "tipi patho. 

Therefore, that area is called "Village 

Sena". 

Proto se ta oblast nazyva "Vesnice 
Sena". 9 

Senani nama sujataya pita, tassa 
gamoti attho. 

SenanT (is also) called the father of 
Sujata, the meaning (of Village 

Sena") is (to be understood as) his 
village. 

Senani (je take) nazyvan otec 

Sudzaty, (proto ma byt) vyznam 
(jmena te vesnice pochopen jakozto) 
jeho vesnice. 10 

Tadavasarinti tattha osarim. 

"I settled there" means I entered. 

"Usadil jsem se tarn" znamena 
vstoupil jsem. 

Ramaniyam bhumibhaganti 
supupphitananappakarajaiajathaiaja 
pupphavicittam manorammam 
bhumibhagam. 

"Charming piece of land" means 
abundant in flowers, diverse flowers 
growing in different ways from 
ground and water, enchanting piece 

of land. 

"Rozkosna cast zeme" znamena 
bohata kvetinami, rQznymi kvetinami 
rostoudmi jinymi zpQsoby ze zeme a 
z vody, okouzlujici cast zeme. 

Pasadikahca vanasandanti 

morapihchakaiapasadisam 
pasadajanana vanasandahca 

addasam. 

"With gorgeous forests" means I 
saw forests arousing joy, like a 
bundle of peacock's feathers. 

"S nadhernymi lesy" znamena videl 
jsem lesy vzbuzujici radost, jako 
svazek pavich per. 

Nadinca sandantinti sandamanahca 

manikkhandhasadisam 

vimalanilasitalasalilam nerahjaram 

nadim addasam. 

"The flowing river" means I saw the 
Neranjara river, perfect blue, cool 
(and) pure, like a lump of a gem. 

"Tekouci voda" znamena videl jsem 
reku Nerandzara, dokonale modrou, 
chladnou (a) cistou, jako kus 

drahokamu. 

Setakanti parisuddham 

nikkaddamam. 

"Pure" means clean, without scum. 

"Cista" znamena procistena, bez 

kalu. 

Supatitthanti anupubbagambhirehi 
sundarehi titthehi upetam. 

"Well located" means complete in 
beautiful embankments (entering) 
gradually in the depth (of the river). 

"Dobre umistena" znamena uplna s 
krasnymi nasepy, postupne 
(vstupujidmi) do hloubky (te reky). 

Ramaniyanti rajatapattasadisam 
vippakinna vaiikam 
pahutamacchakacchapam 

abhiramadassanam. 

"Charming" means fascinating view 
of (the river) with scattered sand 
like a silver coin, (and) abundance of 
fish (and) tortoise. 

"Rozkosna" znamena uchvatny 
pohled na (reku) s roztrousenym 
piskem jako stribrnou mind, (a) 
bohatstvim ryb (a) zelv. 

Samanta ca gocaragamanti tassa 
padesassa samanta avidure 

gamanagamanasampannam 

sampattapabbajitanam 

"Alms-providing village all around" 
means all around that area, nearby, 

I saw an alms-providing village of 
easily gained meal (/"lump") for 

"S vesnici poskytujfci almuznu" 
znamena vsude okolo te oblasti, 
pobliz, jsem videl vesnici ktera 
poskytuje almuznu snadno nabyteho 
jidla (/"hrudky") pro prfchozf 


9 Protoze tarn ta armada uz nesidlf, a take kvflli dvojznacnosti toho jmena, ponechavam Pali jsmeno, abych zabranil 
zmatenf u ctenare. 

10 Slecna Sudzata byla prvni osobou, ktera bodhisattovi prinesla pokrm (mlecnou ryzi) po tom, co zanechal mucivych 
metod. 
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suiabhapindam gocaragamahca 

addasam. 

(any) arrived recluses, with many 
coming (and) going (people). 

poustevniky, s mnoha prichazejicimi 
(a) odchazejidmi (lidmi). 

Aiam vatati samattham vata. 

"Oh, certainly" means certainly to 

succeed. 

"Vsak zajiste" znamena zajiste k 
uspechu. 

Tattheva nisidinti bodhipaiiahke 
nisajjam sandhayaha. 

"Sat down right there" was said 
because (the bodhisatta) sat down 
in the Enlightenment posture. 

"Sedl jsem si prave tam"bylo receno 
ve spojitosti se sednutim do pozice 

Osviceni. 

Uparisuttasmihhi tatthevati 
dukkarakarikatthanam adhippetam, 
idha pana bodhipaiiahko. 

In the discourse further (/"above") 
by "right there" is intended the 
beginning of austere practices, here 
is (however meant) the 

Enlightenment posture (/"throne"). 

V pozdejsi (/"horejsi") rozprave se 
(slovy) "prave tarn" zamysli pocatek 
asketickych metod, zde (se ale 
zamyslela) pozice (/"trfln") 

Osviceni. 11 

Tenaha - "tattheva nisidT'nti. 

Therefore (the bodhisatta) said: "I 
sat down right there." 

Proto rekl ( bodhisatta ): "Seld jsem si 
prave tarn." 

Aiamidam padhanayati idam thanam 
padhanatthaya samatthanti evam 

cintetva nisidinti attho. 

"Oh, this (place) is (suitable) for 
making effort" means "this place is 
(bringing) success in making effort", 
meaning "I thought in that way and 

sat down." 

"Vsak je toto (misto vhodne) pro 

usilovani" znamena "toto misto 

(prinasi) uspech pri usilovani," 

(cehoz) vyznam (je): "tak jsem si 
pomyslel a sedl si." 


Apissu mam, bharadvaja, tisso 
upama patibhamsu anacchariya 
pubbe assutapubba. 

Then, Bharadvaja, occurred to me 
(in my mind) indeed three similes 
repeatedly amazing, never heard 

before: 

Pak me, Bharadvadzo, napadly 
vskutku tri podobenstvi opakovane 
udivujici, nikdy pred tim neslysene: 

"Seyyathapi, bharadvaja, a Ham 

kattham sasneham udake 

nikkhittam. 

"Suppose, Bharadvaja, that sticky 
wet wood is kept in water. 

"Rekneme, Bharadvadzo, ze je ve 
vode ponechane lepkave, navlhle 

drevo. 

Atha puriso agaccheyya uttararanim 
adaya - 'aggim abhinibbattessami, 
tejo patukarissami'ti. 

Then a man would come, and taking 
a kindling stick (he would think): "I 
will kindle fire, I will make fire 
appear." 

Pak by prisel muz, vzal by 
rozdelavad (/rozzehovad) klacik, (a 
pomyslel si): "Rozdelam ohen, 
necham ohen vzplanout (/objevit 
se)." 

Tam kirn mahhasi, bharadvaja, api 
nu so puriso a mum aiiam kattham 

sasneham udake nikkhittam 

uttararanim adaya abhimanthento 
aggim abhinibbatteyya, tejo 
patukareyya"ti ? 

What do you think about that, 
Bharadvaja, would that man indeed, 
taking a kindling stick, (really) kindle 
fire on that sticky wet wood kept in 
water; would he make fire appear? 

Co si o tom myslis, Bharadvadzo, 
kdyz by ten muz vzal rozdelavad 
klacik na to lepkave, navlhle drevo 
ponechane ve vode, rozdelal by 
ohen, nechal by ohen vzplanout?" 


11 Toto je komentar k Rozprave o Hromade Pout (Pasarasi Sutta ( M N 26)). Tam tohle znamena, ze si bodhisatta seda 
pod strom Bodhi, kde dosahne Buddhovstvi. V nasi Sahgarava Sc/fte (MN 100), stejne jako v Mahasaccaka S£/ffe(MN 
36) to ale naznacuje, ze se bude bodhisatta venovat mucivym metodam. Zde v MN 100. Sahgarava Sutte si bodhisatta 
sedne pod strom Bodhi v pozdejsi casti tohoto textu. Komenar k MN 36. Mahasaccaka Sutta pro "tattheva nisfdim" 
vysvetluje v souvislosti s vyznamem slova bodhipallahka\i MN 26. oproti MN 36 (a MN 100) - "Ayam pana viseso, 
tattha bodhipaiiahke nisajja, idha dukkarakarika. "= "Tohle je ale rozdil, zde (tj. v MN 26) (se jednalo o) usedani do 
pozice Osviceni, tady (tj. v MN 36) o nasledovani mucivych metod." 
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" No hi dam, bho gotama. 

"Indeed, (I do) not (think) that, 

friend Gotama. 

"To si, priteli Gotamo, vskutku 
ne(mysllm)." 

Tam kissa hetu? 

What is the reason for that? 

Jaky je k tomu dflvod? 

Aduhhi, bho gotama, allam kattham 
sasneham, tahca pana udake 
nikkhittam; yavadeva ca pana so 
puriso kilamathassa vighatassa 
bhagi assa'U 

Friend Gotama, indeed, this kind of 
sticky wet wood that, moreover, is 
however kept in water, will be 
however only the cause of that 
man's exhaustion (and) suffering. 

Vskutku, priteli Gotamo, tento druh 
lepkaveho navlhleho dreva, navfc 
ponechaneho ve vode, bude ale 
pouze prfcinou vycerpanf (a) utrpenf 
pro toho muze.. 

"Evameva kho, bharadvaja, ye hi 
keci samana va brahmana va kayena 
ceva cittena ca kamehi avupakattha 
viharanti, 

"Exactly so, Bharadvaja, those 
certain ascetics or brahmins, who 
indeed stay undetached by their 
body and mind from sensual 
pleasures, 

"Presne tak, Bharadvadzo, nekterl z 
tech asketQ ci brahmanQ, kten 
vskutku pobyvaji neodpoutani telem 
a myslf od smyslnych rozkosi, 

yo ca nesam kamesu kamacchando 

kamasneho kamamuccha 

kamapipasa kam a pari fa ho so ca 
ajjhattam na suppahino hod na 
suppatippassaddho, 

Whose desire for sensual pleasures, 
the affection by sensual pleasures, 

the infatuation for sensual 

pleasures, the thirst for sensual 
pleasures, the fever for sensual 
pleasures, is also not well 
suppressed internally by them, not 
well allayed, 

Jejichz touha po smyslnych 
rozkoslch, naklonnost 12 vQci 
smyslnym rozkosfm, zaslepenl 
smyslnymi rozkosemi, zizen po 
smyslnych rozkoslch, zapal pro 
smyslne rozkose, take nenl vnitrne 
dobre potlacena, nenl dobre utisena, 

opakkamika cepi te bhonto 

samanabrahmana dukkha tibba 

khara katuka vedana vedayand, 
abhabbava te hanaya dassanaya 
anuttaraya sambodhaya. 

And those sirs ascetics (and) 
brahmins then when torturing 
(themselves) further experience 
painful, sharp, harsh, bitter feelings, 
(and) they are indeed incapable of 
knowledge (and) vision of the 
ultimate full Enlightenment. 

A ti pani asketi (a) brahmani, kdyz 
se pak mud (a) navlc zakousl 
bolestive, ostre, hrube, horke 
pocit'ovanl, oni vskutku nemohou 
(dosahnout) poznanl (a) vize 
konecneho uplneho Osvlcenl. 

No capi te bhonto samanabrahmana 
opakkamika dukkha tibba khara 
katuka vedana vedayand abhabbava 
te hanaya dassanaya anuttaraya 
sambodhaya. 

But even if those sirs ascetics (and) 

brahmins further do not torture 

(themselves) to experience painful, 
sharp, harsh, bitter feelings, they 
will still be incapable of knowledge 
(and) vision of the ultimate full 
Enlightenment. 

Ale i kdyby se ti pani asketi (a) 
brahmani, nemudli aby zakouseli 
bolestive, ostre, hrube, horke 
pocit'ovanl, oni stale nebudou mod 
(dosahnout) poznanl (a) vize 
konecneho uplneho Osvlcenl. 

Ayam kho mam, bharadvaja, 
pathama upama padbhasi 
anacchariya pubbe assutapubba. 

This first simile, Bharadvaja, indeed 
occurred to me, repeatedly amazing, 

never heard before. 

Toto prvnl podobenstvl, 

Bharadvadzo, me vskutku napadlo, 
opakovane udivujlcl, nikdy pred tlm 
neslysene. 


MNA 36. Mahasaccakasuttavannana 

Commentary to MN 36. Greater 

Discourse to Saccaka 

Komentar k MN 36. Vets! Rozprava 

Saccakovi 

374. Aiiakatthand allam 

udumbarakattham. 

374. "Wet wood" means wet fig 

wood. 

374. "Navlhle drevo" znamena drevo 

flkovnlku. 
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Doslova "lepkavost", "vlhkost". 
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Sasnehanti sakhlram. 

"Sticky" means "clammy". 

"Lepkave" znamena ulepene. 

Kamehiti vatthukamehi. 

"From sensual pleasures" means 
pleasures of the (five) sensual 
objects. 

"Smyslnych rozkosi" znamena (peti) 
predmetQ smyslne rozkose. 13 

A vOpakatthati anapagata. 

"Undetached" means not 

abandoned. 

"Neodpoutanf" znamena, ze 

nezanechali. 

Kamacchandotiadlsu kilesakamova 

chandakaranavasena chan do. 

In "desire for sensual pleasures" etc. 
the desire (is meant) as the desire 

that creates the sensual-desire 

defilement. 

V "touha po smyslnych rozkosich" 
atd. se touhou (zamyslf) touha, 
ktera vytvari necistotu smyslne 
touhy. 

Sinehakaranavasena sneho. 

Because it creates affection, (it is) 

affection. 

Protoze vytvari naklonnost, (je to) 
naklonnost. 

Mucchakaranavasena muccha. 

Because it creates infatuation, (it is) 

infatuation. 

Protoze vytvari zaslepeni, (je to) 
zaslepeni. 14 

Pipasakaranavasena pipasa. 

Because it creates thirst, (it is) 

thirst. 

Protoze vytvari zizen, (je to) zizen. 

Anudahanavasena pari fa hod 

veditabbo. 

Because it follows (and) burns, it is 
fever; (thus) it should be known. 

Protoze nasleduje (a) pali, je to 
zapal; (tak) je (to) treba znat. 15 

Opakkamikad upakkamanibbatta. 

"Torturing (themselves)" means (the 
feelings) arisen due to austere 
practices. 

"Kdyz se mud se" znamena, (ze to 
pocit'ovani) vyvstava kvQli 
asketickym metodam. 

Nanaya dassanaya anuttaraya 
sambodhayad sabbam 
lokuttaramaggavevacanameva. 

"Of knowledge (and) vision of the 
ultimate full Enlightenment" means 
simply all interpretations of 
supramundane Path. 

"Poznani (a) vize konecneho uplneho 
Osviceni" znamena jednoduse 
vsechny vyklady nadsvetske Stezky. 


Idam panettha 

opammasamsandanam - a Harp 
sakhiram udumbarakattham viya hi 

kiiesakamena vatthukamato 

anissatapuggaia. 

This is there then the explanation 
(/"combinaton") of the simile - 
indeed, like the wet sticky fig wood 
(they are) people not free from the 
(five) objects of sensual pleasures 
by the sensual-desire defilement. 

To je tarn pak vysvetleni 
(/"spojitost") toho podobenstvi: 
vskutku, jako (to) navi hie lepkave 
drevo, (jsou) lidmi neosvobozenymi 
od (peti) predmetQ smyslne rozkose 
necistotou smyslne touhy. 

Udake pakkhittabhavo viya 
kiiesakamena dntata; 

Like when (the wood) is thrown in 
water, (the people) are wet by the 

sensual-desire defilement. 

Jako kdyz je (to drevo) hozene do 
vody, (ti lide) jsou navlhli necistotou 
smyslne touhy. 16 


13 Tj. prijemne zrakove vjemy, zvuky, chute, a telesne dotyky. Podle AN 1 1.1. Rupadivaggo, Buddha rekl: "Mnisi, 
nenachazim zadny jiny zrakovy vjem, ktery setrva (a) uchvati mysl muze, nez ktery je ("tento"), mnisi, zrakovy vjem 
zeny. (Stejne je to i pro zvuk, pach, chut', a telesny dotyk zeny.) Buddha pak pouziva stejne vysvetleni pro zeny ve 
vztahu k muzQm. 

14 Podkomentar vysvetluje, ze je to zaklad zaslepenosti (moha). 

15 Podkomentar vysvetluje, ze nasleduje a pali ohnem chtice (raga). 

16 Podkomentar dale vysvetluje: "Aiiaggahanena kiiesanam asamucchinnabhavam dasseti, sasnehaggahanena 
avikkhambhitabhavam, udake pakkhittabhavaggahanena samudacaravattham, udumbarakatthaggahanena 
attabhavassa asarakattam." - Branlm lepkaveho (Buddha) poukazuje na uplne nepretnutf necistot (mysli), branlm 
navlhleho neodpoutanost (na predmetech smyslne rozkose), bran! (dreva) ponechaneho ve vode (ma) vyznam 
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manthanenapi aggino 
anabhinibbattanam viya 

kiiesakamena vatthukamato 

anissatanam opakkamikahi vedanahi 
lokuttaramaggassa anadhigamo. 

Like even by drilling (the kindling 
stick in the wet wood) the fire won't 
get kindled, there is no attainment 
of supramundane Path by torturing 
(practices) for those not free from 
(five) objects of sensual-pleasures 
by the defilement of sensual-desire. 

Jako kdyz se ten ohen nerozdela i 
vrtanim (toho rozdelavacfho klaciku 
v tom navlhlem dreve), neni 
(mozne) dosazeni nadsvetske Stezky 
mucivymi (metodami) pro 
nesvobodne od (peti) predmetQ 
smyslne rozkose necistotou smyslne 
touhy. 

Amanthanenapi aggino 
anabhinibbattanam viya tesam 
puggaianam vinapi opakkamikahi 
vedanahi lokuttaramaggassa 
anadhigamo. 

Like even by not drilling (the 
kindling stick in the wet wood) the 
fire won't get kindled, there is no 
attainment of supramundane Path 
for those persons even without the 
feelings from (self-)torturing 
(practices). 

Jako ani nevrtanim (tim 

rozdelavacim kladkem v navlhlem 
dreve) se ohen nerozdela, neni pro 
ty osoby (mozne) dosazeni 
nadsvetske Stezky ani bez (tech) 
pocitfl (zpflsobenych) mucivymi 
(metodami). 


478. "Aparapi kho mam, bharadvaja, 
dutiya upama patibhasi anacchariya 
pubbe assutapubba. 

478. "Then, Bharadvaja, indeed 
another, second simile occurred to 
me (in my mind), repeatedly 
amazing, never heard before. 

478. "Pak me, Bharadvadzo, vskutku 
napadlo druhe podobenstvf, 
opakovane udivujid, nikdy pred tim 
neslysene: 

Seyyathapi, bharadvaja, aiiam 

kattham sasneham araka udaka 

thaie nikkhittam. At ha puriso 
agaccheyya uttararanim adaya - 
'aggim abhinibbattessami, tejo 
patukarissami'ti. 

Suppose, Bharadvaja, that sticky 
wet wood is kept further from water, 

on the land. Then a man would 

come, and taking a kindling stick (he 
would think): "I will kindle fire, I will 
make fire appear." 

Rekneme, Bharadvadzo, zeje 
lepkave, navlhle drevo ponechane 
dal od vody, na zemi. Pak by prisel 
muz, vzal by rozdelavaci klacik, (a 
pomyslel si): "Rozdelam ohen, 
necham ohen vzplanout." 

Tam kirn mannasi, bharadvaja, api 
nu so puriso amum aiiam kattham 

sasneham araka udaka thaie 

nikkhittam uttararanim adaya 
abhimanthento aggim 
abhinibbatteyya tejo patukareyya'ti? 

What do you think about that, 
Bharadvaja, would that man indeed, 
taking a kindling stick, (really) kindle 
fire on that sticky wet wood kept 
further from water, on the land; 
would he make fire appear? 

Co si o tom myslis, Bharadvadzo, 
kdyz by ten muz vzal rozdelavaci 
klacik na to lepkave, navlhle drevo 
ponechane dal od vody, na zemi, 
rozdelal by ohen, nechal by ohen 
vzplanout?" 

"No hi dam, bho gotama. 

"Indeed, (I do) not (think) that, 

friend Gotama. 

"To si, priteli Gotamo, vskutku 
ne(myslim)." 

Tam kissa hetu? 

What is the reason for that? 

Jaky je k tomu dQvod? 

Aduhhi, bho gotama, aiiam kattham 
sasneham, kihcapi araka udaka thaie 
nikkhittam; yavadeva ca pana so 
puriso kiiamathassa vighatassa 
bhagi assa'tt 

Friend Gotama, indeed, this kind of 
sticky wet wood that, although even 
kept further from water, on the land, 
will be however only the cause of 
that man's exhaustion (and) 
suffering. 

Vskutku, priteli Gotamo, tento druh 
lepkaveho navlhleho dreva, prestoze 
ponechaneho dal od vody, na zemi, 
bude ale pouze pricinou vycerpani 
(a) utrpeni pro toho muze.. 

"Evameva kho, bharadvaja, ye hi 
keci samana va brahmana va kayena 

"Exactly so, Bharadvaja, those 

certain ascetics or brahmins who 

"Presne tak, Bharadvadzo, nekteri z 
tech asketQ ci brahmanQ, kteri 


jednani (za ucelem prozivani smyslnych rozkosi), (a) brani fikoveho dreva je kvflli bezpodstatnosti vlastniho bytf (/ne- 
ja). 
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ceva cittena ca kamehi vupakattha 
viharanti, 

indeed stay detached from sensual 
pleasures by both (their) body and 
mind, 

vskutku pobyvaji odpoutani telem a 
mysli od smyslnych rozkosf, 

yo ca nesam kamesu kamacchando 

kamasneho kamamuccha 

kamapipasa kamaparilaho so ca 
ajjhattam na suppahlno hod na 
suppadppassaddho, 

Whose desire for sensual pleasures, 
the affection by sensual pleasures, 

the infatuation for sensual 

pleasures, the thirst for sensual 
pleasures, the fever for sensual 
pleasures, is (however) not well 
suppressed internally by them, not 
well allayed, 

Jejichz touha po smyslnych 
rozkosich, naklonnost vQci smyslnym 
rozkosim, zaslepeni smyslnymi 
rozkosemi, zizen po smyslnych 
rozkosfch, zapal pro smyslne 
rozkose, (ale) nenf vnitrne dobre 
potlacena, nenf dobre utisena, 

opakkamika cepi te bhonto 

samanabrahmana dukkha dbba 

khara katuka vedana vedayand, 
abhabbava te nanaya dassanaya 
anuttaraya sambodhaya. 

And those sirs ascetics (and) 
brahmins then when torturing 
(themselves) further experience 
painful, sharp, harsh, bitter feelings, 
(and) they are indeed incapable of 
knowledge (and) vision of the 
ultimate full Enlightenment. 

A ti pani asketi (a) brahmani, kdyz 
se pak mucf (a) navfc zakousf 
bolestive, ostre, hrube, horke 
pocit'ovanf, oni vskutku nemohou 
(dosahnout) poznanf (a) vize 
konecneho uplneho Osvfcenf. 

No cepi te bhonto samanabrahmana 
opakkamika dukkha dbba khara 
katuka vedana vedayand, 
abhabbava te nanaya dassanaya 
anuttaraya sambodhaya. 

But even if those sirs ascetics (and) 

brahmins further do not torture 

(themselves) to experience painful, 
sharp, harsh, bitter feelings, they 
will still be incapable of knowledge 
(and) vision of the ultimate full 
Enlightenment. 

Ale i kdyby se ti pani asketi (a) 
brahmani, nemucili aby zakouseli 
bolestive, ostre, hrube, horke 
pocit'ovanf, oni stale nebudou mod 
(dosahnout) poznanf (a) vize 
konecneho uplneho Osvfcenf. 

Ayam kho mam, bharadvaja, dudya 
upama patibhasi anacchariya pubbe 
assutapubba. 

This second simile, Bharadvaja, 
indeed occurred to me, repeatedly 
amazing, never heard before. 

Toto druhe podobenstvi, 

Bharadvadzo, me vskutku napadlo, 
opakovane udivujici, nikdy pred tfm 
neslysene. 


Dudyaupamapi iminava nayena 

veditabba. 

Even the second simile should be 

known exactly in this way 
(mentioned above). 

I druhe podobenstvi je treba znat 
prave tfm zpQsobem (zminenym 
vyse). 

Ayam pana viseso, purima 
saputtabhariyapabbajjaya upama; 

However, this is the difference - 
formerly (it was) a simile for 
recluseship with wife (and) children; 

Nicmene, toto je rozdfl: pQvodne (to 
bylo) podobenstvi pro poustevnictvi 
s zenou (a) detmi, 

pacchima 

brahmanadhammikapabbajjaya. 

The later (simile was) for the 
recluseship according to the 
brahmanical teaching (i.e. with 
wrong views). 

Pozdejsf (podobenstvi bylo) pro 
poustevnictvi podle brahminskeho 
ucenf (tj. se spatnymi nazory). 


479. "Aparapi kho mam, bharadvaja, 
tatiya upama patibhasi anacchariya 
pubbe assutapubba. 


479. "Then, Bharadvaja, indeed 
another, third simile occurred to me 
(in my mind), repeatedly amazing, 
never heard before. 


479. "Pak me, Bharadvadzo, vskutku 
napadlo treti podobenstvi, 
opakovane udivujici, nikdy pred tfm 
neslysene: 
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Seyyathapi, bharadvaja, sukkham 
kattham koiapam araka udaka tha/e 

nikkhittam. 

Suppose, Bharadvaja, that 
greaseless dry wood is kept further 
from water, on the land. 

Rekneme, Bharadvadzo, zeje 
nemastne, suche drevo ponechane 
dal od vody, na zemi. 

Atha puriso agaccheyya uttararanim 
adaya - 'aggim abhinibbattessami, 
tejo patukarissami'd. 

Then a man would come, and taking 
a kindling stick (he would think): "I 
will kindle fire, I will make fire 
appear." 

Pak by prisel muz, vzal by 
rozdelavacf klacfk, (a pomyslel si): 
"Rozdelam ohen, necham ohen 
vzplanout." 

Tam kirn mahnasi, bharadvaja, api 
nu so puriso amum sukkham 
kattham koiapam araka udaka tha/e 
nikkhittam uttararanim adaya 
abhimanthento aggim 
abhinibbatteyya, tejo 
patukareyya'd? 

What do you think about that, 
Bharadvaja, would that man indeed, 
taking a kindling stick, (really) kindle 
fire on that greaseless dry wood 
kept further from water, on the 
land; would he make fire appear? 

Co si o tom myslis, Bharadvadzo, 
kdyz by ten muz vzal rozdelavacf 
klacfk na to lepkave, navlhle drevo 
ponechane dal od vody, na zemi, 
rozdelal by ohen, nechal by ohen 
vzplanout?" 

"Evam bho gotama. 

"(I think) so, friend Gotama. 

"(Myslfm si to) tak, prfteli Gotamo. 

Tam kissa hetu ? 

What is the reason for that? 

Jaky je k tomu dQvod? 

Adunhi, bho gotama, sukkham 
kattham koiapam, tanca pana araka 

udaka tha/e nikkhitta"nti. 

Friend Gotama, indeed, this (is) a 
kind of greasless dry wood, 
moreover (it) is kept further from 
water, on the land. 

Vskutku, prfteli Gotamo, tohle (je) 
druh nemastneho sucheho dreva, 

(a) navfc je ponechane dal od vody, 

na zemi. 

"Evameva kho, bharadvaja, ye hi 
keci samana va brahmana va kayena 
ceva cittena ca kamehi vupakattha 
viharanti, 

"Exactly so, Bharadvaja, those 

certain ascetics or brahmins who 

indeed stay detached from sensual 
pleasures by both (their) body and 
mind, 

"Presne tak, Bharadvadzo, nekterf z 
tech asketQ ci brahmanQ, kterf 
vskutku pobyvajf odpoutanf telem a 
myslf od smyslnych rozkosf, 

yo ca nesam kamesu kamacchando 

kamasneho kamamuccha 

kamapipasa kam a pari fa ho so ca 
ajjhattam suppahino hod 
suppatippassaddho, 

Whose desire for sensual pleasures, 
the affection by sensual pleasures, 

the infatuation for sensual 

pleasures, the thirst for sensual 
pleasures, the fever for sensual 
pleasures, is internally well 
suppressed by them, well allayed, 

Jejichz touha po smyslnych 
rozkosfch, naklonnost vflci smyslnym 
rozkosfm, zaslepenf smyslnymi 
rozkosemi, zfzen po smyslnych 
rozkosfch, zapal pro smyslne 
rozkose, je vnitrne dobre potlacena, 
je dobre utisena, 

opakkamika cepi te bhonto 

samanabrahmana dukkha tibba 

khara katuka vedana vedayand, 
bhabbava te nanaya dassanaya 
anuttaraya sambodhaya. 

And those sirs ascetics (and) 
brahmins then when torturing 
(themselves) also (because they) 
experience painful, sharp, harsh, 
bitter feelings, they are indeed 
capable of knowledge (and) vision of 
the ultimate full Enlightenment. 

A ti pani asketi (a) brahmani, kdyz 
se pak muci (a) navfc zakousf 
bolestive, ostre, hrube, horke 
pocit'ovanf, oni vskutku mohou 
(dosahnout) poznanf (a) vize 
konecneho uplneho Osvfcenf. 

No cepi te bhonto samanabrahmana 
opakkamika dukkha tibba khara 
katuka vedana vedayand, bhabbava 
te nanaya dassanaya anuttaraya 
sambodhaya. 

But even if those sirs ascetics (and) 

brahmins further do not torture 

(themselves) to experience painful, 
sharp, harsh, bitter feelings, they 
will still be capable of knowledge 
(and) vision of the ultimate full 
Enlightenment. 

Ale i kdyby se ti pani asketi (a) 
brahmani, nemudli aby zakouseli 
bolestive, ostre, hrube, horke 
pocit'ovanf, oni stale budou mod 
(dosahnout) poznanf (a) vize 
konecneho uplneho Osvfcenf. 
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Ayam kho mam, bharadvaja, tatiya 
upama patibhasi anacchariya pubbe 
assutapubba. 

This third simile, Bharadvaja, indeed 
occurred to me, repeatedly amazing, 

never heard before. 

Toto treti podobenstvf, Bharadvadzo, 
me vskutku napadlo, opakovane 
udivujid, nikdy pred tim neslysene. 

Ima kho mam, bharadvaja, tisso 
upama patibhamsu anacchariya 
pubbe assutapubba. 

These three similes, Bharadvaja, 
indeed occurred to me, repeatedly 
amazing, never heard before. 

Tato tri podobenstvf, Bharadvadzo, 
me vskutku napadla, opakovane 
udivujid, nikdy pred tim neslysena. 


376. Tatiyaupamaya koiapanti 
chinnasineham nirapam. 

376. In the third simile "greaseless" 
means void of stickiness, without 

moisture. 

376. Ve tretim podobenstvi 
"nemastne" znamena proste 
lepkavosti, bez vlhkosti. 

Thale nikkhittanti pabbatathate va 

bhumithaie va nikkhittam. 

"Kept on the land" means kept 
either on the surface of a mountain, 

or on the surface of land. 

"Ponechane na zemi" znamena 

ponechane bud' na povrchu skaly, 
nebo na povrchu zeme. 

Etthapi idam opammasamsandanam 
- sukkhakojapakattham viya hi 

kiiesakamena vatthukamato 

nissatapuggaia, araka udaka thaie 
nikkhittabhavo viya kiiesakamena 

atintata. 

There, indeed, is this explanation 
(/"combination") for the simile: like 
the greaseless dry wood, the 
persons devoid of the sensual-desire 
defilement, (devoid) of the (five) 
objects of sensual pleasure, are not 
wet by the sensual-desire 

defilement. 

Tam, vskutku, je toto vysvetleni 
toho podobenstvi: jako to nemastne 
suche drevo, ty osoby proste 
necistoty smyslne touhy, (proste) 
(peti) predmetQ smyslne rozkose, 
nejsou navi hi i necistotou smyslne 
touhy. 

Manthanenapi aggino 
abhinibbattanam viya kiiesakamena 

vatthukamato nissatanam 

abbhokasikanesajjikadivasena 
opakkamikahipi vedanahi 
iokuttaramaggassa adhigamo. 

Like kindling fire by the kindling 
stick, there is indeed attainment of 
the supramundane Path for those 
devoid of sensual-desire defilement, 
(devoid) of the (five) objects of 
sensual pleasure, even by the 
torturing feelings from the (ascetic 
practices) such as (dwelling under) 
open space (or) the sitter's 
(practice, i.e. refraining from lying 
down). 

Jako rozdelavani ohne rozdelavacim 

klacikem, pro ty proste necistoty 
smyslne touhy, (proste) (peti) 
predmetQ smyslne rozkose je 
dosazeni nadsvetske Stezky 
(mozne), i mucivym pocit'ovanim 
(asketickou praxi), jako napr. 
(pobyvanim pod) sirym nebem, 

(nebo metodou) sediciho (tj. 
vyhybanim se ulehnuti). 

Ahhassa rukkhassa sukkhasakhaya 
saddhim ghamsanamatteneva 
aggino abhinibbattanam viya vinapi 
opakkamikahi vedanahi sukhayeva 
patipadaya iokuttaramaggassa 
adhigamoti. 

Just like is fire kindled even just by 
rubbing with a dry branch of another 
tree, (there is) attainment of the 
supramundane Path even for (those) 
without (the experience) of torturing 
feelings, even by a comfortable 
practice. 

Prave jako je ohen rozdelany 
pouhym trenim o suchou vetev 
jineho stromu, (je mozne) dosazeni 
nadsvedske Stezky I pro (ty) bez 
(zakouseni) muciveho pocit'ovani, i 
pohodlnym postupem. 

Ayam upama bhagavata attano 
atthaya ahata. 

This simile occurred (/"was 
brought") for the purposes of the 

Exalted One. 

Toto podobenstvi vyvstalo (/"bylo 
prineseno") pro ucely Vzneseneho. 


Kez jsou vsechny bytosti st'astne a zdrave © 
mnich Sarana 
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